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Translator’s Introduction 

About Imam Bukhari 
and al Adab al Mufrad 

He was called the “Commander of the Faithful in Hadiths,” Amir al 
Mu 'mininfi al Hadith , and his Sahih collection of hadiths is known as the 
most authentic of all books after the Qur’an. His powers of retention were 
such that he was called Hafiz al Dunya , or the possessor of the most power- 
ful memory in the world, and the stories of his abilities to memorize hadiths 
are the stuff of legend. Everyone knows who Imam Bukhari was, and every- 
one knows his book. But very few people are aquainted with his other books, 
one of which is the volume from which you now read. 

Even fewer people are equipped to deal with his works, including his 
Sahih. In the traditional system of Islamic education, for example, the study 
of Sahih al Bukhari came only after a student had spent years learning the 
classical disciplines: the Arabic language, rhetoric and literature, the rational 
sciences of logic and philosophy, the legal disciplines of fiqh and usul alfiqh, 
the various Qur’anic sciences from tajwid to tafsir, and the study of usul al 
hadith. Only after a student had exhibited his mastery of these subjects was 
he allowed to attend the dars (lessons), usually given by the most learned and 
respected of all teachers, on Sahih al Bukhari.' 

' I personally consider myself as having been extremely fortunate and blessed for having had 
the opportunity to study Sahih al Bukhari from beginning to end in the traditional manner 
with Shaykh Muhammad Yusuf al Bannuri, may Allah grant him peace everlasting, in 1975 
and again in 1976, at his school in Pakistan. The shaykh was the author of Ma'arif al Sunan, 
a six-volume commentary in Arabic on Tirmidhi’s Jami' . He also wrote the introductions to 
both Fayd al Bari bi Sharh Sahih al Bukhari, which was authored by his reknowned teacher 
Anwar Shah al Kashmiri, and to Hafiz al Zayla’i’s Nasb al Rayah, which Shaykh al Bannuri 
edited. In addition to these, Shaykh al Bannuri was the author of several other important 
works in Arabic and Urdu, most of which have been published. Shaykh al Bannuri, also 
known as Muhaddith al 'Asr (the hadith authority of his age), died in 1977, may Allah rest 
his soul in the Eternal Garden! 


Etiquette Alone 


jjiil 

In the traditional scheme, there were many reasons for this, if you will, 
postponement . 1 2 The place accorded to Sahih al Bukhari was so elevated that 
only those who had mastered the classical disciplines were considered ready 
to undertake its study. The book is so full of technical nuances related to usul 
al hadith and 'ilm al rijal that a thorough knowledge of those subjects is 
required if these are to be appreciated fully. Likewise, unless a student has 
mastered the other classical disciplines, there is a world of learning and 
meaning that will be missed. In fact, in the traditional scheme, Sahih al 
Bukhari is to be lived and learned; it is an experience rather than a mere 
classroom subject. For one thing, an entire year is devoted to the study of the 
book. In most traditional schools where it is taught in this manner, there is a 
special place for the Bukhari lesson, and the students will sit (on the ground, 
of course) in a semi-circle around the shaykh. Then, as the text of the work 
is recited, the shaykh will interject with corrections, comments, and learned 
commentary. Nothing will be left out; every hadith, every narrator, every 
chapter heading 3 is read with the shaykh. 

This being the case, it is no wonder why traditional teachers, and my 
own shaykh was no exception, were so thoroughly opposed to the notion 
of translating Sahih al Bukhari. The majority of the shuyukh (traditional 
Islamic scholars) had no difficulty in accepting the translation of the text 
of the Qur’an into local languages. But not Sahih al Bukhari'. And not, for 
that matter, any of the other hadith collections. The meanings of the Qur’an 
are clear, and no one who reads them with an open mind will go astray. 
Simply put, the Qur’an is a book of revelation and guidance. If people can- 
not have access to it through the original Arabic, it is good that they have 
at least a translation of its meanings. But the hadith literature is a very dif- 
ferent story. The word I recall the shaykh using to describe what results 
when the unprepared non-scholar attempts to read the hadith literature was 
fitnah, or a trial, in the sense that the person would be so confused and 

2 I well recall my own embarrasment as a fourth- or fifth-year student when a visitor 
from the United States, now an NBA Hall of Famer, asked me if I had heard the hadith 
regarding the five things of fitrah and if there was a similar hadith in which ten things were 
mentioned. I had to admit to him that I had not yet begun the study of hadiths! 

1 1n fact, the meaning and significance of Bukhari’s chapter headings ( tarajim al abwab ) 

constitutes a science in its own right and has occupied generations of hadith scholars. See 

Muhammad ibn Zakariya al Kandahlawi, al Abwab wa al Tarajim li Sahih al Bukhari, 3 

vols. (Lucknow: Maktaba Dar al Ulum, 1394 a.h.). 
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overcome after undertaking such an uninformed and one-dimensional 
reading of that literature (i.e., in translation and without the presence of a 
shaykh to guide him/her through the obstacles) that he or she would face a 
crisis in their religion, a trial of spiritual proportions. If this is the case in 
regard to a work such as Sahih al Bukhari , the most authentic of all the 
hadith collections, then what of a work like al Adab al Mufrad, a work that 
is full of material of dubious authenticity ? 4 To what manner of trials might 
this work give rise? 

It is in order to address this question, as well as to fulfill my responsi- 
bility as one who should know better than to leave well-meaning Muslims 
to their own devices when confronted with potentially confusing material 
from the hadiths, that I write this introduction. This is a book by a very 
famous author about a very important subject. Even more important, how- 
ever, is how the reader approaches the material in this book. In this brief 
introduction, I will attempt, to the degree possible, to prepare the reader 
for what he/she will find in the pages of this work. I shall further attempt 
to assist the reader in constructing a framework for understanding this 
book, one that will allow the reader to go beyond the historical and cul- 
tural trappings of the work and arrive at a fuller appreciation for the eter- 
nal truths that lie within the texts collected, narrated, and ordered by the 
author. 

What the reader needs to understand before all else is that the Qur’an’s 
is the first and last word. In all matters it is the final arbiter and the ultimate 
authority. The Sunnah, on the other hand, provides Muslims with an expla- 
nation of the Qur’an’s meaning, often in practical terms, or it may emphasize 
those meanings, or particularize the Qur’an’s generalizations. The Sunnah is, 
therefore, a source of knowledge that stands beside the Qur’an. It is in this 
sense that the two are inseparable. But finally, no hadith, narration from a 
Companion, fatwa, or legal opinion from any imam can be accepted unless 
it agrees, either directly or in principle, with the Qur’an. And the scope of the 
Qur’an is such that it covers everything. 


[As for this revelation,] it could not possibly be a discourse 
invented [by man]: nay indeed, it is [a divine writ] confirm- 


4 The matter of authenticity, and of this book’s authenticity in particular, will be dis- 
cussed in detail further on in this introduction. 
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Chapter in Explanation of the 
Verse: “We have enjoined 
upon people goodness 
towards their parents ” (29:8) 

Hadith 1 

Abu Nasr Ahmad ibn Muhammad ibn 
al Hasan ibn al Hamid ibn Harun ibn 
'Abd al Jabbar al Bukhari, better 
known as Ibn al Niyazki, 1 informed us, 
as we recited hadith before him and he 
consented to the recitation (of his mate- 
rial), that when he came to us on his 
way to the Hajj in 370 a.h. saying; Abu 
al Khayr Ahmad ibn Muhammad ibn al 
Jalil ibn Khalid ibn Hurayth al Bukhari 
al Kirmani al 'Aqbasi al Bazzar, in 322 
a.h., saying; Abu 'Abd Allah Muham- 
mad ibn Isma'il ibn Ibrahim ibn al 
Mughirah ibn al Ahnaf al Ju'fi al 
Bukhari 2 related to us, saying; Abu al 
Walid related to us, saying; Shu' bah 
related to us, saying; al Walid ibn al 
'Ayzar informed me, saying; I heard 
Abu 'Amr al Shaybani say, while 


1 While the author of this book is Imam 
Bukhari, the book begins, as do many of 
the major hadith collections, with a chain 
of narrators who came after the author. In 
brief, Ibn al Niyazki related the entire 
book in 370 a.h. to a group of scholars and 
told them that he had heard and recorded 
the entire book in 322 a.h. from Abu al 
Khayr al Bazzar, who had heard and re- 
corded it directly from the author. There- 
fore, every hadith that follows will have 
these three scholars at the end of its chain, 
even though they are not mentioned. 

2 This is the author of the book, Imam 
Bukhari. 
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pointing to the house of 'Abd Allah ibn 
Mas'ud; The master of this house relat- 
ed to us that, “I asked the Prophet, upon 
him be peace, which deed is most 
beloved by Allah? He answered, ‘Per- 
forming prayer at its proper time.’ I 
asked him, ‘What next?’ He replied, 
‘Being good to your parents.’ Again I 
asked him, ‘What next?’ He answered, 
‘Jihad in the Way of Allah.’” 'Abd 
Allah added, “This is what he told me. 
And if I had asked again, he would 
have told me more.” 

This hadith was also related by the author in his 
Sahih and by Muslim, Nasa’i, Abu Dawud, 
Tirmidhi, Darqutuni, Ibn Khuzaymah, Hakim, 
and Ibn Hibban. 

Hadith 2 

Adam related to us , 3 saying; Shu' bah 
related to us, saying; Ya'la ibn 'Ata’ 
related on the authority of his father, on 
the authority of 'Abd Allah ibn 'Umar, 
saying, “The pleasure of the Lord is in 
the pleasure of a parent, and the wrath 
of the Lord is in the wrath of a parent.” 

Different versions of this hadith were related by 
Hakim, Tirmidhi, Tabarani, and Bazzar. 

Being Good to One’s Mother 

Hadith 3 

Abu 'Asim related to us on the author- 
ity of Bahz ibn Hakim, on the authority 
of his father and of his grandfather: “I 
said, ‘O Messenger of Allah. To whom 
should I be good?’ He replied, ‘Your 
mother.’ So I asked, ‘Then who?’ He 


Adam related to Imam Bukhari. 
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replied, ‘Your mother.’ I asked, ‘Then 
who?’ He replied, ‘Your father, then the 
next closest relative, and then the 
next.’” 

This hadith was also related by Tirmidhi, Abu 
Dawud, and Hakim. 

Hadith 4 

... Ata ibn Yasar 4 related from Ibn 
'Abbas that a man came to him and 
said, “I proposed marriage to a woman, 
and she refused me. Another man pro- 
posed to her and she agreed to marry 
him. I was so jealous that I killed her . 5 
Is there any way I can atone for that?” 
Ibn 'Abbas replied, “Is your mother 
alive?” The man answered, “No.” Ibn 
'Abbas said, “Repent to Allah and do 
all that you can to draw closer to Him.” 
'Ata said, “I went to Ibn 'Abbas and 
asked him why he had asked the man if 
his mother were alive, and he told me 
that he knew of no deed more beloved 
to the Almighty than one’s doing good 
to one’s mother.” 

This narration was also related by Bayhaqi. 
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* Rather than record the names of all narra- 
tors in every chain, I will mention only the 
last one or two. The three periods at the be- 
ginning of the chain should be understood 
as indicating that names have been omitted. 
5 Evidently, this brutal act occured before 
the advent of Islam and its laws of qisas and 
diyah. No one should think, even for a 
moment, that doing good to one’s mother 
will, in and of itself, suffice as atonement 
for murder. Rather, the point of the hadith is 
simply to say that there is great merit in 
doing good to one’s mother. 
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your father, lest that cause you to lose 
your light.’” 

This narration appears not to have been related 
in any of the major collections. 

Love is Inherited 

Hadith 43 

... Abu Bakr ibn Hazm reported that a 
Companion said, “It is enough for you 
that the Messenger of Allah, upon him 
be peace, said, ‘Love is inherited.’” 

This hadith was also related by Hakim and 
Bayhaqi. 

Hadith 44 

... Abu Hurayrah once saw two men 
and said to one of them, “Who is he to 
you?” The man replied, “My father.” 
So Abu Hurayrah said, “Then never 
call him by his name, or walk in front 
of him, or sit in front of him.” 

This narration was also related by 'Abd al 
Razzaq and Bayhaqi. 

May One Call One’s Father by 
Saying, ‘O Abu Whomever’? 

Hadith 45 

... Shahr ibn Hawshab said, “We were 
with Ibn Umar one time when Salim 
(his son) said to him, “It’s time for 
salah, O Abu 'Abd al Rahman!” 

This narration appears not to have been related 
in any of the major collections. 
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Hadith 46 


... 'Abd Allah ibn Dinar heard Ibn 
'Umar say, “...but Abu Hafs, 'Umar, 
decided.” 

This narration appears not to have been related 
in any of the major collections. 
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One’s Duty to Maintain 
Good Relations 


... Kulayb ibn Manfa'ah told us, “My 
grandfather asked the Prophet of 
Allah, upon whom be peace, with 
whom he should maintain good rela- 
tions. (The Prophet replied,) ‘Your 
mother and father, your sister and 
brother, and then your next of kin. 
(This is) an essential responsibilty and 
a relationship that must be main- 
tained.’” 

This hadith was also related by the author in his 
Tarikh and by Muslim, Abu Dawud, and 
Tirmidhi. 
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... Abu Hurayrah said that when the 
verse: “And warn your nearest family 
members” (26:214) was revealed, the 
Prophet, upon him be peace, stood up 
and called out, “O tribe of Ka'b ibn 
Luay! Save yourselves from the Fire! O 
tribe of 'Abd al Manaf! Save your- 
selves from the Fire! O tribe of 
Hashim! Save yourselves from the 
Fire! O tribe of 'Abd al Muttalib! Save 
yourselves from the Fire! O Fatima, 
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will have slandered hinder; if they 
speak of what they do not know, they 
will have defamed him.’” 

This hadith appears not to have been related in 
the other collections. 

Slander and the Verse: 

“. Let some of you not 
slander others ” 

Hadith 736 

... Jabir ibn 'Abd Allah said, “We were 
with the Prophet of Allah, upon him be 
peace, when he came to two graves 
whose inhabitants were being pun- 
ished. He said, ‘Actually, they are not 
being punished for very much. Not 
very much. One used to slander people, 
and the other was not careful concern- 
ing urine.’ The Prophet called for a 
fresh palm branch or two, broke them, 
and planted them over the two graves. 
The Prophet said, ‘These should dimin- 
ish their punishment for as long as they 
remain fresh or do not dry up.’” 

This hadith seems not to have been related in 
any of the other collections, although a similar 
version, related by Abu Bakrah, was related by 
Ahmad and Tabarani. 

Hadith 737 

... Qays said, “'Amr ibn al 'As was trav- 
eling with some companions when they 
passed a dead donkey that had swollen 
up. He said, ‘By Allah, it would be bet- 
ter for you to eat until your stomach is 
full than to slander a Muslim.’” 

This narration appears not to have been related 
in the other collections. 
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Slandering the Dead 

Hadith 738 

... Abu Hurayrah said, “Ma'iz ibn 
Malik al Aslami went to the Prophet of 
Allah, upon him be peace, to be stoned 
at Rabi'ah. Later, the Prophet passed by 
the man’s grave with a group of his 
Companions. One of them said (to 
another), ‘Truly, that fool went to the 
Prophet time after time, 136 and every 
time the Prophet rejected him. Finally, 
he was killed like a dog.’ The Prophet 
heard but remained silent until, some 
time later, they passed by the carcass of 
a dead donkey with its legs splayed in 
the air. The Prophet asked, ‘Why do the 
two of you not eat that donkey?’ The 
men said, ‘What, O Prophet of Allah! 
Eat a dead donkey?’ The Prophet 
replied, ‘Well, the portion you had from 
your brother’s honor (reputation) a lit- 
tle while ago was even more abom- 
inable. By the One who holds my life in 
His hands, he 137 is lounging in one of 
the rivers of Paradise.’” 

This narration was also related by Nasa’i and by 
the author in his Tarikh. 

134 In order to confess to adultery. Ma'iz’s 
conscience would not allow him to live 
without undergoing the punishment for 
adultery, even though the Prophet, upon 
him be peace, gave him every opportunity 
to recant. 

131 Ma'iz, who insisted on suffering the pun- 
ishment in this world rather than the next, 
an insistence that clearly grew out of a sin- 
cere desire to do right before the Almighty 
and to rectify the situation in which his pas- 
sion had placed him. 
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